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In Malaysia, the government prescribes that the 

practising Islam. Any other schools of thought
deviant. The needs for a single sect 
understanding and practising Islam. 
Historically, after the death of Prophet Muhammad, Muslims were divided into different sects and groups. 
certain aspects, the differences weaken 
in Malaysia (Amin, 2009; Ibrahim, 2010

According to Hidayat (2011), religious language
the word of God; (2) the language of
religious rituals. Religious language
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A B S T R A C T  
In Malaysia, the government prescribes that the Sunni 
understanding and practising Islam. Any other Islamic schools of thought
considered deviant which can lead to conflict and dispute
differences in their interpretations and understandings towards the
practices. This paper discusses truth nd deviation in the Malay language as an Islamic 
religious language in Malaysia, having the objectives of (
features of religious language in deviant texts in the Malay langu
the contradiction of semantics and interpretations of religious language in both true and 
deviant texts in the Malay language. The discussion is based on
discourse analysis proposed by Nordin (2015) as well as the concept of truth suggested 
by Russell (1940), that truth involves a relation between two things, that which is true 
and that which makes it true. The data used in the discussion
Islamic words by Muslims in Malaysia. The deviant words are selected from religious 
decisions made by twofatwa committees of the states of Kedah and
deviant words will be compared to the true words which are taken from 
Wasit by Mustafa et al.(1989), an Arabic dictionary of Islam. The results show that 
there is a similarity in the linguistic features in deviant texts in
acred words, such as, berkat (blessings), rasul (prophet), 
(prayer). The results also show that there are contradictions in semantics and 
interpretations of religious language in both true and deviant texts in the Malay 
language. The deviant text uses the words by rationalising the meaning.
provides strong evidence and argumentation in understanding and practising Islam 
compared to the deviant teachings which originated the Sunni
that religious language can lead to a peaceful and prosperous life if the
among the believers is dealt systematically and effectively. In order to determine the 
truth, the challenge of the Malay language as an Islamic religious language is to 
maintain a high level of similar interpretation and understanding among its users, 
especially through the exposure of malpractice of deviation as well as religious decision 
and legal enforcement related to deviant teaching.  

INTRODUCTION 

In Malaysia, the government prescribes that the Sunni sect offers the true way of understanding and 
practising Islam. Any other schools of thought in the name of Islam, such as Syiah and Qadiani

The needs for a single sect such as the Sunni refer to the importance of having a similar way 
understanding and practising Islam. In contrary, the differences can lead to conflict and dispute
Historically, after the death of Prophet Muhammad, Muslims were divided into different sects and groups. 

differences weaken the Muslims’ unity and solidarity (Ali, 2010; Esposito, 2010
2010; Maaruf, 2014). 
religious language is (1) the expression of metaphysical

the language of the scriptures, especially the language of the Quran
Religious language contains many symbolic expressions such as metaphors, similes, 
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understanding and practising Islam. Any other Islamic schools of thought are 

which can lead to conflict and dispute among Muslims due to the 
differences in their interpretations and understandings towards their beliefs and 

in the Malay language as an Islamic 
(1) identifying the linguistic 

deviant texts in the Malay language, and (2) explaining 
the contradiction of semantics and interpretations of religious language in both true and 

The discussion is based on the model of religious 
the concept of truth suggested 

by Russell (1940), that truth involves a relation between two things, that which is true 
discussion relate to the use of Malay 

ant words are selected from religious 
committees of the states of Kedah and Selangor. The 

he true words which are taken from al-Mu’jam al-
Islam. The results show that 

linguistic features in deviant texts in both states which are 
(prophet), kiamat (hereafter) and solat 

The results also show that there are contradictions in semantics and 
interpretations of religious language in both true and deviant texts in the Malay 

The deviant text uses the words by rationalising the meaning. The Sunni sect 
idence and argumentation in understanding and practising Islam 

Sunni itself. The findings reveal 
that religious language can lead to a peaceful and prosperous life if the interpretation 

vers is dealt systematically and effectively. In order to determine the 
truth, the challenge of the Malay language as an Islamic religious language is to 
maintain a high level of similar interpretation and understanding among its users, 

the exposure of malpractice of deviation as well as religious decision 

sect offers the true way of understanding and 
Qadiani are considered 

refer to the importance of having a similar way 
dispute among Muslims. 

Historically, after the death of Prophet Muhammad, Muslims were divided into different sects and groups. In 
; Esposito, 2010), including 

of metaphysical thought, especially 
the Quran; (3) the language of 
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informative expressions, prescriptive expressions, commands and prohibitions. This diversity of expressions 
produces varied understandings among its users. However, the easiest meaning to be understood is any 
particular meaning which is expressed in the prescriptive form. 

Religious language has its own significance. It is a sort of language that should not be taken literally, but 
symbolically (Greetham, 2006). In terms of explanation, religious language can be divided into several 
categories; such as descriptive, prescriptive and imperative. By referring to the Quran for instance, there are 
various versus which describe about God, prescribe the good and bad manners, and prohibit from leaving 
worship.     

Hick (1990) insists that religious language, including biblical language, is a noncognitive language. He 
defines a cognitive (or informative or indicative) sentence as one that is either true or false. There are, however, 
other types of utterance which are neither true nor false, such as the theological sentence “God loves 
humankind”. Hick claims that such utterances constitute noncognitive language. He argues that such sentences 
are intended by their user to be construed cognitively such that it can, regardless of intention, be either true or 
false (Hick, 1990).       

According to Adler (1990), in religious diversity, especially language diversity, there is a question of truth 
and falsehood. The problem is not related to freedom and religious tolerance, but to the question of where, with 
in the diversity, the truth can stand. The problem is not concerned with the preserving religious liberty, freedom 
of worship, and the toleration, in a particular society or in the world, of a diversity of religious institutions, 
communities, practices and beliefs. It is concerned only with the question of where, in that diversity, the truth 
lies if there is any truth in religion at all. 

In Islamic discourse, al-Qaradawi (2004) asserts that the determination of meaning requires an 
understanding of the context of time, place, environment and culture. Therefore, the determination of meaning 
in sufi discourse, for example, is different to the determination of meaning in fiqh and theological discourses. 

The misconception of meaning in the religious language may take a fundamentalist form, that is, for its 
adherents to selecet some religious teachings without submiting them to critical interpretation, and also to 
impose their own interpretation on others, sometimes through force. Special attention has to be paid to the 
dangers of a particular group within that tradition imposing their own interpretation on others (Deneulin and 
Bano, 2009).  

The contradiction between truth and deviation is also related to the religious authority because having 
authority is vital in Islamic discourse. Al-Attas (2007) explains that Islam does not accept the 'community' has 
authority in matters of knowledge, or that it is bestowed with the authority to cause changes that mislead the 
Muslim community. Failure to use the correct language and to convey the correct meaning implies that the 
religious language users do not aware about the fact in suggesting their opinions. 

In order to control the contradiction, the needs of having fatwa as well as the enforcement of the fatwa are 
very crucial. As defined by The Oxford Dictionary of Islam (2014), fatwa is an authoritative legal opinion given 
by a mufti (legal scholar) in response to a question posed by an individual or a court of law. A fatwa is typically 
requested in cases not covered by the fiqh literature and is neither binding nor enforceable. Its authority is based 
on the mufti's education and status within the community. If the inquirer is not persuaded by the fatwa, he is free 
to go to another mufti and obtain another opinion; but once he finds a convincing opinion, he should obey it.  

This paper discusses truth and deviation in the Malay language as an Islamic religious language in 
Malaysia, having the objectives of (1) identifying the linguistic features of religious language in deviant texts in 
the Malay language, and (2) explaining the contradiction of semantics and interpretations of religious language 
in both true and deviant texts in the Malay language.  
 
Method: 

The discussion is based on the model of religious discourse analysis proposed by Nordin (2015). The model 
proposes that holding on to Islam as a religion (religious adherence) is suitably referred to as social process, 
while good deeds fit under discourse practice and text features. Social process, discourse practice and text 
feature are the process and the product of faith (iman). In this context, sequentially, from the dimension of faith, 
i.e. tauhidiah practices will result in dimensions of righteousness in the conduct of text features and discourse, 
as well as religious dimensions.  

The concept of truth suggested by Russell (1940) will also be applied. In the concept, he insists that truth 
involves a relation between two things, that which is true (a proposition, belief, judgement, etc.) and that which 
makes it true (a fact, or perhaps a state of affairs or event). The data used in the discussion relate to the use of 
Malay Islamic words by Muslims in Malaysia. The deviant words are selected from two religious decisions 
made by twofatwa committees in the state of Kedah and in the state of Selangor. 

Kedah is located in the northwestern part of Peninsular Malaysia with the population of 77.2% Muslim 
(Department of Statistics Malaysia, 2010). Kedah is geographically an agricultural state and considered the “rice 
bowl” of Malaysia, accounting for about half of Malaysia's total production of ricesupply (Visit Kedah, 
2016).Selangor is the largest Malaysia’s gross domestic product (GDP) with MYR128.815 billion in 2010 
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making up 23% of the total GDP of Malaysia (Department of Statistics Malaysia, 2010).  
The justification of choosing these two states refers to two different deviant teachings, namely Ajaran 

Azhar bin Wahab (Azhar bin Wahab’s teaching) in Kedah and Ajaran Millah Abraham (teaching of Religion of 
Abraham) in Selangor. Ajaran Azhar bin Wahab is associated to its founder’s name Azhar bin Wahab, and 
Ajaran Millah Abraham is linked to its main component of teaching which is the religion brought by Prophet 
Abraham. Both religious teachings are considered deviant due to the religious decisions made by fatwa 
committees of both states on the controversial issues related to Muslim’s belief and practice. 

The deviant words will be compared to the true words according to the Sunni sect of understanding which 
are taken from al-Mu’jam al-Wasit by Mustafa et al. (1989), an Arabic dictionary of Islam.The original words 
are in the Malay language. However, the translation in English is provided in order to understand the context of 
the meaning in the whole sentence. The selected words in both languages are underlined to show their positions 
in the sentences. 

In terms of the procedure of analysis, the identification of the linguistic features will be analysed by taking 
into consideration the most attractive and meaningful words in the sentence. Based on the words, the following 
step is the explanation of the contradiction of semantics and interpretations between both true and deviant texts.  

 
RESULTS AND DISCUSSION 

 
The findings and discussion are divided into two parts which are the linguistic features of religious 

language in deviant texts and the contradiction of religious language. 
 
The linguistic features of religious language in deviant texts: 

Ajaran Azhar bin Wahab in the state of Kedah focuses on the matter of akidah (belief), syariah (Islamic 
law) and akhlak (Islamic ethics). According to the decision made by the Fatwa Committee of the State of Kedah 
in August 2004 (Fatwa Kedah, 2004), Ajaran Azhar bin Wahab is contradictory and deviates from the Ahlus 
Sunnah Wal Jama'ah causing anxiety to the public (threat to the solidarity and religious unity of the State). 

As the fatwa relates to religious concerns, there are evidences mentioned in the fatwa’s decision which are 
divided into the issues of akidah, syariah and akhlak. The most similar linguistic features in these issues are the 
words berkat (blessings) and karamah (extraordinary happenings) as shown in Table 1.0. 
 
Table 1.0: Words Used in the State of Kedah 

Evidence in Deviant Text Traced  
bythe Fatwa Committee 

Translation Issue Word Contradiction 

a. Menggunakan 
“Tawassul” iaitu berdoa sebelum 
melakukan urut refleksi dengan 
berkata: “Ya Allah dengan berkat 
dan karamah Guruku Tuan Azhar, 
sembuhkanlah penyakit pulan-si-
pulan…”.  

Using "Tawassul" which is 
praying before doing reflex 
massage by saying: "O Allah, 
with even more blessings and 
extraordinary happenings of 
my teacher Azhar, heal the 
disease of this person..." 

 
Akidah 

 
Berkat and 
karamah 

 
No man can give 
extraordinary 
happenings to others. 

b. Boleh memberi barakah 
dan syafa’at kepada anak muridnya. 

Can give blessings and 
intercession to his students. 

Syariah Barakah 

c. Mendakwa ada 
keberkatan kerana boleh menarik 
duit para pelanggan dan mereka 
akan mengeluarkan sebanyak mana 
wang yang mereka ada. 

Claiming to have of having 
blessings because he can attract 
customers’ money and they 
will spend as much as they 
have. 

 
Akhlak 

 
Keberkatan 

d. Mengugut ahli agar 
jangan derhaka kepadanya nanti 
tidak mendapat karamah.   

Threatening members not to 
disobey him or they will not be 
granted his extraordinary 
happenings. 

Akhlak Karamah Nobody can grant 
extraordinary 
happenings to others. 

(Source: The Fatwa Committee of the State of Kedah, 2004) 
 
In this deviant teaching, the main reason of using berkat and karamah is to show the specialties and 

outstanding characters of deviant leaders. By having the charismatic leadership, the leader will be given the 
followers’ respect and obedience hoping that they will be honored his blessings as well as his extraordinary 
happenings. At the same time, the leader has opportunities to take some advantages from the followers, i.e. 
requesting them money, property and privilege; and they will fulfill the request in the name of the leader in 
order to obtain his blessings as well as his extraordinary happenings. 

Based on the information in Table 1.0, the leader and followers agreed with the meanings of the words. The 
followers particularly believed that the leader is a very special person in giving them blessings, intercessions, 
and extraordinary happenings. What made them believed was the event which made the belief true. It was 
probably the event that Azhar successfully healed his followers’ diseases. For them, it was true and became a 
fact because they witnessed and experienced it physically. 
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Ajaran Millah Ibrahim in the state of Selangor emphasizes the issue of akidah and syariah. The Fatwa 
Committee of the State of Selangor in August 2014 decided that Ajaran Millah Ibrahim was incoherent and 
contrary to the teachings of Islam as it contained elements of doubt (Fatwa Selangor, 2014). The linguistic 
features in these issues are the words Millah Ibrahim (Religion of Abraham), Rasul (Prophet), kiamat 
(hereafter), al-Quran (Holy Quran) and solat (prayer) as shown in Table 2.0. 
 
Table 2.0: Words Used in the State of Selangor 

Evidence in Deviant Text Traced  
bythe Fatwa Committee 

Translation Issue Word Contradiction 

a. Membawa ajaran dan 
kerajaan baru (Millah Ibrahim).  

Bringing new teachings and 
government (Millah Ibrahim). 

Akidah Millah Ibrahim There is no new 
religion as Islam is a 
religion that has been 
perfected by Allah. 

b. Mendakwa ada Rasul 
selepas Nabi Muhammad SAW. 

Claiming other Prophets after 
the Prophet Muhammad SAW. 

Akidah Rasul There is no other 
prophet as the Prophet 
Muhammad is the 
ultimate prophet. 

c. Mensyirikkan golongan 
yang tidak mengikuti Millah 
Ibrahim @ Ibrahim. 

Casting aside people who do 
not follow Millah Ibrahim 
@Ibrahim. 

Akidah Syirik Syirik is a matter 
involving man with 
Allah, not religion. 

d. Menyalahertikan maksud 
kiamat.  

Misconstrue the meaning of 
judgment day. 

Akidah Kiamat The meaning of the 
hereafter has been 
explained clearly in the 
Quran. 

e. Memahami al-Quran 
mengikut tafsiran sendiri. 

Understanding the Quran 
according to their 
interpretations.  

Akidah Al-Quran Understanding of the 
Quran according to its 
methodology. 

f. Meninggalkan solat lima 
waktu dan solat Jumaat 

Leaving out the five prayers 
and the Friday prayer. 

Syariat Solat Leaving out the solat 
means leaving out one 
of the pillars of Islam. 

(Source: The Fatwa Committee of the State of Selangor, 2014) 
 

The main reason of using these words relates to the incorporation of a group of religions namely Millah 
Ibrahim (Religion of Abraham) which is believed to originate from Prophet Abraham. Incidentally, the word 
Rasul (Prophet) appears as Ajaran Millah Ibrahim promotes other prophets after the Prophet Muhammad 
PBUH. The different meaning given to the hereafter and the different interpretations of the Quran are parallel 
with the deviations of this deviant teaching according to the Sunni sect’s understandings. 

In Table 2.0, the leader and followers agreed with the meanings of the words. Almost half of the words 
relate to the pillars of Islamic faith, such as the Prophet, the judgment day, and the Quran. They claimed that 
there is other Prophets after the death of Prophet Muhammad (PBUH), the judgment day has different meanings, 
and they are able to interpret and understand Quran according to their point of views.  
 
The contradiction of religious language: 

In common use according to the Sunni sect, the word berkat means endless blessings and karamah refers to 
a metaphysical matter granted to selected persons who possess good manners (Mustafa et al., 1989). The words 
contain metaphysical meanings which are not easily debatable by everyone. In order to be interpreted, the words 
need a valid argument; basically by referring to the al-Quran and hadith. The ordinary meaning of berkat and 
karamah can be understood by connecting them to Allah; the ultimate power in giving everything to human 
beings. No single man has the privilege to give extraordinary to others.  

In Table 1.0, the leader and followers of Ajaran Azhar bin Wahabin the state of Kedah showed a different 
practise in their reflex massage compare to the common use, by adding with even more blessings and 
extraordinary happenings of their teacher Azhar in the praying. It clearly contradicted with what Allah says in 
the Quran: 

And if my servants ask thee about Me - behold, I am near; I respond to the call of him who calls, whenever 
he calls unto Me: let them, then, respond unto Me, and believe in Me, so that they might follow the right 
way(Surah al-Baqarah 2: 186). 

Based on the verse literally, Allah is very close and very near to men. He responds and asks men to call 
upon Him without any assistance from men. There is probably a sense of fear and scare within the followers as 
the leader threatens them with negative impacts and bad endings if they ignore to mention his name in the 
praying of their reflex massage. 

In the Sunni sect, the word Millah Ibrahim (Religion of Abraham) in the state of Selangor is not a new 
religion and government. The word Rasul (Prophet) no longer refers to any human after the death of the Prophet 
Muhammad PBUH. In order to understand the meaning of the hereafter and the right meaning of the 
interpretation of the Quran, the Sunni sect refers to the Quran itself and then the hadith.       
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Table 2.0 shows that there is no new religion after Islam because it is a religion that has been perfected by 
Allah.In the Quran, Allah says: 

...Today have I perfected your religious law for you, and have bestowed upon you the full measure of My 
blessings, and willed that self-surrender unto Me shall be your religion... (Surah al-Ma’idah 5: 3). 

Prophet Muhammad PBUH was the seal of all prophets and there is no other prophet as Allah explains in 
the Quran:  

And know, O believers, that Muhammad is not the father of any one of your men, but is God’s Apostle and 
the Seal of all Prophets. And God has indeed full knowledge of everything (Surah al-Ahzab 33: 40). 

As the hereafter is a part of eschatology, nobody knows its actual situations. The only sources of 
information of the hereafter are the Quran and the Prophet’s hadith. Allah says: 

Although the life to come (hereafter) is better and more enduring (Surah al-A‘la 87: 17). 
In order to understand Quran, there are many elements to be fulfilled as well as the methodology to be 

followed, including mastering the Arabic language. To preserve the meaning and interpretation of the Qur’an, 
there are general guidelines for the methodology of ‘Ilm al-Tafsir to be followed by all exegesis. Ushama (2008; 
2014) lists some important guidance related to the meaning and interpretation in the Quran as below: 

a. A short introduction or background for every surah must be provided; 
b. Outer and inner meanings for ayat mutasyabihat (ambiguous verse) must be provided; and 
c. Interpretation for verses which contain factual knowledge must be made. 
 
Solat (prayer) is a vital ritual in Muslim’s daily life. Leaving solat may affect Muslim’s life because one of 

the roles of solat is to restrain men from wrongdoing. Allah says:  
…and be constant in prayer: for, behold, prayer restrains [man] from loathsome deeds and from all that runs 

counter to reason; and remembrance of God is indeed the greatest [good]. And God knows all that you do 
(Surah al-‘Ankabut 29: 45). 
 
Conclusion: 

The results show that there is a similarity in the linguistic features of deviant texts in both states which are 
sacred words, such as, berkat (blessings), rasul (prophet), kiamat (hereafter) and solat (prayer). At the first 
stage, these are the keywords that can be emphasized in identifying deviant texts. Thus, these words have been 
manipulated by leaders of deviant teaching in terms of the meanings and interpretations to persuade their 
followers. 

The results also show that there are contradictions in semantics and interpretations of religious language in 
both true and deviant texts in the state of Kedah and Selangor. Generally, the deviant text uses words by 
rationalising their meaning. The followers’ limited religious knowledge according to Sunni understanding has 
affected their actions toward what their leaders do. They truly believed what the leaders have said, including 
claiming themselves as the new prophet and even as God. 

The Sunni sect authorities such the fatwa committee of the state of Kedah and Selangor provide strong 
evidence and argumentation in interpreting, understanding and practising Islam compared to the deviant 
teachings. Although the deviant teachings like Ajaran Azhar bin Wahab in the state of Kedah and Ajaran Millah 
Ibrahim in the state of Selangor rooted from the Sunni sect, the changes and modifications in their teachings are 
clearly against the common interpreting, understanding and practising of Islam. In order to determine the truth, 
the challenge of the Malay language as an Islamic religious language is to maintain a high level of similar 
interpretation and understanding among its users, especially through the exposure of malpractice of deviation as 
well as religious decision and legal enforcement related to deviant teaching.    

This study contributes to existing knowledge of religious language by providing a discussion of truth and 
deviation in religious understanding. It also develops attention to the role of religious language that can lead to a 
peaceful and prosperous life if the interpretation among the believers is dealt systematically and effectively. In 
particular it has attempted to broaden understanding of the contradictions of both true and deviant texts by 
weighing up the basic fundamentals of Islamic understanding from the Quran.  
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